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Torah Wellsprings

Bereishis

Emunah Rashi,  quoting  the
Midrash writes that nwxia
means YR INIPIY DN Dawa,
"The world was created for
the Jewish people who are
of the entire Torah. called  mwx),  Hashem's
Therefore, the Torah begins first..." The Yesod HaAvodah
with the pasuk, x73 mwN72 zt"l explains that Rashi is
YONT DN DD N D’I?BE}:/ which saying YR, for the ]ewish
discusses the creation of nation who believe in
heaven and earth.! creation, NX) oW N8 DFON 872

The belief that Hashem
created the world must
always be in our thoughts.
This emunah is the purpose

1. Another primary purpose of the Torah is to develop bitachon —
trust in Hashem. The roshei teivos of nx§ 075 872 w2 form N"833.
Reb Meir HaGadol of Premishlan zt”1 teaches that X"X33 is also the
roshei teivos of the pasuk (Tehillim 25:2) mehaxn o8 'mmw3 73, “I trusted
in You; let me not be ashamed,” as well as the roshei teivos of the
pasuk (Tehillim 84:13) 73 mo3 oy "y, “Fortunate is the man who
trusts in You.”

The Torah begins with this roshei teivos to teach us that its
essence —its central avodah—is bitachon: trusting Hashem at all
times. When a person lives with emunah and bitachon, he remains
calm and joyful, knowing that Hashem is caring for him in every
moment.

This idea is alluded to in the final words of this week’s parashah
(6:8): 1°yya 17 88 M) Noach was always calm—his very name, ,
reflects tranquility —because he lived with the awareness of "7>»ya:
that everything that happens is under Hashem’s eyes, His
supervision, His hashgachah pratis. A person who sees life through
'o»ya naturally finds happiness, confidence, and inner peace.
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vy, Hashem created the
world. For this emunah -
which we constantly repeat
to ourselves with words and
in our hearts - Hashem
created the world.

mYNI2 also means first.
Tzaddikim explained the
pasuk Dy DPSN NI3 WNDD
YINT DN 2w means the first
thing a person must know is
that Hashem created heaven
and earth, and that He leads
the world, with all its details,
with hashgachah pratis. This
is the meaning of the word
R the first thing a
person must know is N33
YINT ON) Dmwa oy opdy, that
Hashem created the world
and everything that's in it.

955 ' 392 %1 - The Light
that Emerges from the
Darkness

Was the world created
with Hashem's attribute of
kindness or with Hashem's
attribute of din, harsh
judgment, or perhaps the
world was created with a
mixture of both attributes?

D58 N2 WRI2 means
Hashem created the world
with the name op58, which
represents P11 0T, harsh
justice. Later, the Torah
states (2:4) Yoy oEbN 11 My o3
oy, "on the day that 7™
P58 made earth and
heaven." m™n  represents
Hashem's  attributes  of
compassion and kindness.
So, which was it? Was the
world created with opbx, as
implied by the first pasuk,
or was the world created
with P58 7™, a mixture of
kindness and judgment?

Rashi answers that the
original plan was to create
the world with 711 00, strict
justice; however, pPNw nNY
oo ooy, Hashem saw
that the world can't exist in
this manner. Therefore,
Hashem's first plan for
creation was canceled, and
instead, He created the
world with a mixture of 7"
opbN, kindness and strict
justice.

The Meor Einayim (Lech
Lecha) asks how Hashem
changes His mind if He
knows the future. From the
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very beginning, Hashem
knew that the world couldn’t
exist with 17070, with harsh
justice. So, how do we
understand that Hashem
first wanted to create the
world with 77 nm if He
knew it couldn’t exist in this
manner?

The  Meor  Einayim
answers that Hashem never
changed His plan. Hashem's
initial plan and His final
plan were the same. He
created the world to bestow
kindness upon creation. But
for this to occur, the kindness
must be limited to a measure
that we can appreciate and
receive. Hashem's kindness
is endless. If we were to
receive Hashem's endless
light of kindness, it would
be like receiving the sun's
rays, undiluted and with an
unlimited degree of
brightness. It would cause
more harm than good.
Certainly, Hashem's
kindness, which is endless,
needs to be limited.

Therefore, Hashem's
initial plan, and final plan,
was to create the world with
a mixture of Ton and 7T,
kindness and strict justice,
so that we can receive
Hashem's light and kindness
in a limited manner, and
appreciate it.

We now quote Rashi's
words @1:1), and how it is
explained according to the
Meor Einayim. % monmaw
PIT ODNTEI YMNTAY awnng,
Hashem wanted to create
the world with His kindness,
for that is the purpose of
creation. But Hashem
thought, from the very
beginning, that the yin nm,
the attribute of din, should
also be involved with
creation. The reason is 189
orprn ohwn paw: Hashem
knew that the world can't
exist with undiluted and
unlimited  chesed. The
chesed would be too much
to receive. Therefore, o™ pm
PITOOTS mEORY DpAY OTh,
Hashem made a combination
of chesed and din.?

2. A key difference between the Meor Einayim’s explanation and
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With the Meor Einayim's
explanation, we understand
the Gemara (Brachos 60b), which
states that we must praise
Hashem for the bad things
that happen to us just like
we praise Hashem for the
good. We must be as joyous
as when we receive good
things. This Gemara is
difficult to understand. Why
should one be happy when
bad things happen? How
can he praise Hashem
joyously for these troubles,
and how can he praise
Hashem with the same
amount of joy he praises
Hashem for the good that
happens to him?

But as the Meor Einayim
explains, all hardships are a
step towards receiving good.

The yesurim create a vessel,
a limitation, so we can
receive Hashem's goodness
in a manner we can
appreciate. With this
awareness, we will be happy
with the hardships, since
they are a necessary step to
receive Hashem's kindness
in a limited and beneficial
manner.

The Meor Einayim adds
that when the yesurim are
intense, it's a sign that
Hashem is about to give an
even greater degree of
kindness. When one has
these thoughts in mind, he
can praise Hashem for the
good and for the opposite,
and he can praise Hashem
with joy.?

the way Rashi is generally understood lies in how to interpret the
words: orpmn owi paw oxm, “He saw that the world cannot exist.”
Until now, we assumed this meant that Hashem saw the world
could not exist with din alone, so He introduced chesed.

The Meor Einayim, however, explains the opposite: Hashem saw
that the world could not exist with chesed alone, so He brought in

din.

3. To help us understand this concept, we quote the Gemara
(Pesachim 112a), which states, "More than a calf wants to nurse, the
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We quote the Meor
Einayim: "Before Hashem
bestows upon a person His
immense kindness, Hashem
has to «create a oDy,
limitation, which comes
from the attribute of din.
This is for the person's
benefit. This enables him to
receive the kindness.
Without the din and owny
which came first, the person

would not be able to receive
the bright light of Hashem's
kindness. It would be too
bright for him... Therefore,
Chazal (Brachos 60b) say, 'In the
joyous manner that one
blesses Hashem for the good
he receives, that is the joyous
manner he should bless
Hashem for the bad.' This is
because also the bad is for
our good.* It creates a owny,

cow wants to nurse it." The cow wants to give a lot, more than the
young calf can receive, but that would harm the calf. Therefore,
the cow must limit how much it gives so that it won't harm its
child. The cow uses 1, strength, and y7 to limit the amount she
gives to her offspring. The nimshal is understood. Hashem desires
to give us as much kindness as possible, but the kindness needs
to be limited, or it will harm us.

4. Hashem is extremely close to those who are suffering. Chazal
(Shabbos 12a) teach, “The Shechinah is above the head of the ill.”
This itself shows that even what appears to be bad is ultimately
for our good.

The parashah states (1:21), %70 orspa ny oEbx X - “Hashem
created the great taninim.” What exactly does oy3n mean, and why
is it written with only one yud, instead of oyn7 in full plural
form? The word appears plural, yet the missing final yud gives it
a hint of the singular. Which is it?

Rashi explains that oysyp; are the great sea creatures, and the
Gemara (Bava Basra 74b) teaches that this refers to the Leviason and
its mate, created male and female. Hashem killed the female and
setitaside for the tzaddikim in the future, because their tremendous
size would make it impossible for the world to sustain them if
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they multiplied. This explains why the Torah uses the plural form
- hinting at the original pair - yet omits the final yud, signaling
that only one remains.

Tehillim (104:26) says, 12 prws 533 MmN’ - “You formed this Leviason,
to play with it.” Since only one Leviason remains, Hakadosh
Baruch Hu, keviyachol, says to it: “You will not remain alone. I
am with you.” From here we learn that whoever feels alone in the
world is not alone at all. Hashem is beside him. In times of
hardship, when a person feels isolated, Hashem whispers, “I am
with you. You are not alone.”

Reb Berel Tauber shlita told a mashal: A magnificent painting was
cut into ten thousand tiny pieces and distributed among ten
thousand people. Each person received a fragment so small that
he could not tell what part of the painting it came from — a tree,
a house, a dish, a cloud. Reuven received a colorful piece and felt
proud, convinced he had received something beautiful. His friend
Shimon received a black piece, plain and colorless. He felt jealous
of Reuven and others who seemed to have received “better”
portions.

Reuven tried to comfort him: “Your black piece is very special...
it's a unique shade of black.” We all know these kinds of
compliments — well intentioned words that feel more like salt on
a wound. Shimon answered with sarcasm, “Yasher koiach. May
you have simchos, as well.” He was not comforted. At that moment,
it truly seemed that Reuven had received something better.

Later, the painting was reassembled. Each piece was placed in its
proper place. It turned out to be a portrait of a king walking in
his garden. Reuven found his colorful piece — it belonged to the
flowers in the garden. Shimon searched for his black piece but
could not find it. People pointed to the king’s eyes: “Look closely.
Your black piece is the pupil of the king’s eye. It is the most
important piece in the entire painting.”

The nimshal is clear. People go through dark, painful moments
and feel that others have received a better portion. Friends try to
offer chizuk, but the words often fall flat. The suffering person
remains convinced that his lot is inferior. But when the geulah
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limit, and now the chesed
that Hashem wants to give
becomes constricted and
smaller, to the extent the
person can receive it. In
accordance with the
greatness of the goodness
Hashem plans to give, that
is the extent of the ow»y that
must precede it. If something
very good happens to him,
the owny that precedes it,
which he thinks is bad, will
also be great. When a person
believes this, he will certainly
praise Hashem for the bad
as he praises Hashem for
the good, because he knows
that the hardships are the
beginning of the good that
will come." (see there more).

The Gemara (Shabbos 77b)
states that Rav Zeira asked

Rav Yehudah, vy Nopw oo
5w 930 57N R T KL en
NN M NOWnA N3t odw,
"Why do goats walk in front
of the herd, and then come
the sheep?" Rav Yehudah
replied, "It is like the creation
of the world: darkness
comes before light." The
night comes before day.
Rashi explains that goats are
generally black and sheep
are generally white. So, just
asincreation, night preceded
the day, so, too, when a herd
of cattle is walking, the
goats, which are dark, walk
tirst, before the sheep.

Concealed in this Gemara
are deep lessons. The
Maharal and the Maharsha
have different explanations,
but they both explain that

comes, when the Beis HaMikdash is rebuilt, and the full picture is
revealed, it will become clear that those “black” moments were the
most precious of all - the pupil of the King’s eye. Hashem watches
over those who suffer with an extra measure of hashgachah pratis.

Reb Yankel Galinsky zt”] added another image: When one looks
at the underside of an embroidered cloth, the most tangled, messy
knots correspond to the most beautiful patterns on the outer side.
So too with yesurim. One day, it will be revealed that the tangled,
difficult moments were the most beautiful and significant parts of

our lives.
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vy represent din (from the
word mp w). Rav Zeira's
question was why din comes
to the world before chesed.
Why is this always the
system of first yesurim, and
then Hashem's chesed? Rav
Yehudah answered that it is
like the creation of the
world. First comes night

and then comes daytime, as
it states 973 >m 29y m. The
troubles must come forth to
make a limit for Hashem's
kindness so that it won't
overwhelm us. The din is a
preparation for the good. As
the Zohar writes, mown o
N wo 85X, that all darkness
emerges from light° The

5. A blind person is called 1 %»p, which literally means “a lot of
light.” Why use such a term? Isn’t a blind person someone who
lacks light? The Lubavitcher Rebbe zt'l explained that Koheles
(2:13) says Jwra m W8G2, “the advantage of light from darkness.”
This implies that light emerges specifically from darkness.
Similarly, the Zohar teaches x wi 85% mown 5, “Every darkness
comes from light.” When there is much darkness, it means there
is even more light concealed within it. Right now it may appear
dark, but the time will come when it will be revealed that it was
all for the good. This applies to blind people as well. They live in
darkness, but within that darkness lies tremendous hidden light.
The tzarah is the preparation for the good. Therefore, we call the
blind W 2o - “abundant light.” There is great light present; it is
simply not yet revealed.

The author of o%w »>’m explains that there are four worlds: ,m>sx
7y o893, and wy. The highest world is m»sx, which we cannot
perceive at all. Below it is 8137 0%, the realm of the malachim.
Then comes 7710y, and finally our world, mwyn ohy. With this
in mind, we can understand the pasuk (Yeshayah 45:7) X731 TN 98v
7w, “Who forms light and creates darkness.” One would assume
that light originates from a higher world, yet the pasuk uses 73v
TN - implying that light comes from the world of 77s. Darkness,
however, is described as Jwn 8731 - created from the higher world
of m¥13. How can darkness come from a higher world?
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hardships and darkness are  mwx73 because people will
also for our good. They begin again.

emerge from goodness.
They are the way Hashem
gives goodness to the world.

This level is a very high
one to reach because human
nature is to feel that we can't
change our ways. But Klal
Yisrael can begin anew and
reach new heights in their
avodas Hashem. It was for

IR DDYI N DEON R PWNI2 this attitude of hischadshus
Y7 can also mean that that Hashem created the
Hashem created the world  world.

Hischadshus

The explanation is that when an extremely bright light shines
directly into a person’s eyes, he becomes momentarily blinded. He
sees only darkness, not because there is no light, but because there
is too much light for the eye to receive. So too with the “darkness”
of the world of nxma. Its darkness is not the absence of light; it is
the presence of overwhelming light that cannot yet be perceived.
What appears as darkness is, in truth, a higher and more intense
light.

How can darkness come from a higher world? But the explanation
is when a bright light shines on a person, the person feels blinded
for a moment. He only sees darkness. This is because the eye can't
receive so much light. The same can be said about the darkness of
the world m%93. The darkness means there is a lot of light there.

6. We say in Kiddush Levanah nmm> winna® oy onw, that the
Jewish nation will one day be renewed just like the moon. This
expresses the very essence of a Yid: his ability to begin again.
Rashi writes that wxaa refers to the Jewish nation, who are called
mwy. They are called rwiy because this is their nature — to always
start anew.

In o5y NN we say %51 %3 wX7 93, One can explain that if a person
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Even if a person falls to  his past errors (except for certain
the lowest levels, he can set times for introspection when he can
begin again and become a think about the past, in order to be
new person. One way this is cautious not to repeat these deeds in the
done is by forgetting about  future).” When one removes

doesn’t begin again, if he never makes a fresh start, then there is
no m%, no purpose to his avodah. Renewal is the foundation of
growth.

The Shinover Rav zt'l teaches that we read parashas Bereishis
immediately after the Yamim Noraim to show that we now stand
at a new beginning. It is a fresh year; the aveiros have been atoned
for. We can begin our avodas Hashem as though it were the very
first time.

The final words of the Torah are 57 95 »y5. Rashi explains that
this refers to the moment Moshe Rabbeinu broke the luchos before
the eyes of the entire nation, after the sin of the egel. The Tzikdas
Yosef of Pittsburgh zt'l explains that this hints to us that even if a
person finds himself at the place of 5xt» %> »y> - at the broken
luchos, at the lowest point, at the sin of the egel - he can still begin
again with mwx13. He can dance with the Torah on Simchas Torah
and start anew.

Someone once complained to the Kotzker zt'l that he had no
reason to be happy on Simchas Torah, since he hadn’t learned
Torah the entire year. The Kotzker replied that the primary joy of
Simchas Torah is that we begin again. This joy is available to
anyone who wants it. As the Chidushei HaRim zt'] says, the
simchah of Simchas Torah is the preparation to receive Torah for
the entire year.

7. The first letter of the Torah is the letter 3, which is closed on
three sides and open only toward the front. This hints that a
person should always look forward, not remain stuck in the past.
Our focus should be on moving ahead, beginning anew, and
building what comes next.



14 Torah Wellsprings - Bereishis

his failures from his mind,
he is able to approach every
aspect of avodas Hashem as
though it is his first time. He
doesn’t carry feelings of
incompetency and failure,
because as far as he is
concerned, he doesn't have
a history of failures to
compare to. He can place all
his energy in the avodah, as
though it is the first time.
But if he focuses on the past,
and he remembers the many
times he failed, it will be
hard for him to improve his

thinking that way becomes
a self-fulfilling prophecy.

This is the meaning of
mwNg, telling us that no
matter what occurred, start
again, as though this is your
first time.

On Simchas Torah, we
finish the Torah, and we
immediately begin with
Bereishis. This hints to us
that we don't ever stop. We
always begin anew .

Kayin was sad because
his korban wasn't accepted.
Hashem said to Kayin ()

ways. He will feel that he  yooy ms%) 15 mym msb v 5y 11 o8y

can't change his ways, and  nx 2 ox N°7 730, " "Why

However, the beis has an ypw - a small edge that points backward,
toward the alef that precedes it. This teaches that we cannot ignore
the past entirely. A person must remember where he came from,
recognize his mistakes, and learn from them. The past provides
caution, perspective, and wisdom. But the main letter faces
forward, because that should be our primary focus.

8. The Avudraham writes that we read Bereishis on Simchas Torah
in order to silence the Satan. The Satan claims that our joy comes
from finishing the Torah — that we are celebrating being freed
from the yoke of Torah study. To refute this, we immediately
begin again. We show that our happiness is not because we
completed an obligation. In truth, we have not finished at all; we
are ready to learn the entire Torah anew. The Maharsha offers a
similar explanation (Avodah Zarah 19a, x50 %0 7).
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are you upset, and why has
your countenance fallen...?"

The Siforno writes, &>
PR BRI IR D950 wrw 00 D o0
NNT DIR AP O OY PRI XY
ryS pen e Snwn®, "When
a problem can be solved, it
isn't correct to be upset
about what happened in the
past. Rather, instead, he
should try to amend the
past."

After Chavah sinned
with the tree of knowledge,
Adam named her Chava, as
it states (320): DY DINT NI
mOO DN T N 0D M AYN,
"Adam named his wife
Chava (mn) because she was
the mother of all life ¢r)." In
the previous chapter it states
(2:22-23) WX Y737 NN DERN TN
DINT 0N TN TWRD DINT W MR}
IR DEY DYDT DNT DINT PN
YORD 0D TR NIP DNTD Ian S
n§t 1mph, "Hashem built the
side that He had taken from

Adam into a woman, and
He brought her to Adam.
Adam said, 'This time, it is
bone of my bones and flesh
of my flesh. This one shall
be called ishah
because she was taken from
ish (man)."" He called her mwx,
woman, but didn't give her
a personal name. That was
given after the aveirah of
Eitz HaDaas. What is the
explanation?

(woman)

The aveirah of Eitz
HaDaas brought death and
sadness to the world. But it
was important to focus on
the future and to ignore
what occurred. Focusing on
failure prevents growth in
the future. Therefore, at this
time Adam called her mm,
telling her that she had a
great mission to accomplish.
All mankind will come from
her. She will be the mother
of all life. He was telling her

9. Why did Hashem ask Kayin why he was sad? His korban was
not accepted - isn’t that a reason to be sad? The explanation is that
a person should not remain focused on the past. He did something
wrong; his korban was rejected, but now it is time to look toward
the future and consider what he can do going forward.
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to focus on what she will
accomplish in the future,
rather than to mope over the
failures of the past.

It states at the end of the
parashah (6:5-7) ny71137°9 T 8M
¥ 22927 MR 9 03] YN 07N
VIND DINT DN WY 2 1 00,0 22
N TTRN TN 37 5N asymn
TOINT 1D YD NN WX O,
"Hashem saw that the evil
of man was great in the
earth, and every imagination
of his heart was only evil all
the time. Hashem regretted
that He had made man upon
the earth, and He became
sad in His heart. Hashem
said, 'I will blot out man,
whom [ created, from upon
the face of the earth..." The
Chozeh of Lublin ztl
explains these pesukim tell
us that Hashem will forgive
people for their aveiros. But
they must be careful about
atzvus, becoming depressed
from their sins. Because that
will draw them to even
lower levels, and they won't
be able to perform good
deeds. He explains the
pesukim as follows: >3 71 8
YN O] nY) 723, when

Hashem sees that people are
sinning a lot, Hashem won't
be very angry with them.
This is because Hashem
knows 52 y3 273135 mawm 93 5
or3, that man was created
with a yetzer hara that
brings him bad thoughts
and bad plans. Therefore,
man isn't so guilty for the
bad he does. In fact, Chazal
(Succah 52) say that there are
four things that Hakadosh
Baruch Hu regrets that He
created, and one of them is
the yetzer hara. This is
implied in the words 7o,
Hashem regrets that He
created the yetzer hara. So,
despite his aveiros, even if
they are many, there is hope
for him. Hashem will forgive
him, with the understanding
that the yetzer hara is the
true culprit, and not the
person. However, if the
person will become sad
because of his aveiros, as it
states 2% 5% agynn,  then
Hashem will become angry
with him. D7§7 DN nmoN 70Ny,
TOTNT 10 5Y1 NN WY, Hashem
says that He will destroy
man, whom He created.
This is because when one is
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sad, he loses hope, and he
stops  performing good
deeds. His entire avodas
Hashem is lost.

The Gemara (Brachos 6b)
states, n>pna P DIN NP OMWH
nmn, "A person must always
be cautious with the tefillah
Minchah." What is special
about this tefillah?

The Chida (n 7w mmp 527
=) explains that Minchah
was the first tefillah said in
this world. Adam HaRishon
davened Minchah on Friday
afternoon, on the day he
was created. He davened
this tefillah after his aveirah
with the Eitz HaDaas! He
said this tefillah after he
realized the great destruction
he and Chavah caused by
eating from the Tree of
Knowledge! Nevertheless,
he strengthened himself and
davened Minchah before
Hashem with joy. This is the
specialness of this tefillah. It
is hischazkus, after a great
spiritual descent.

The Baal Shem Tov zt'l
(Keser Shem Tov) says, "Erev
Shabbos, at the tefillah

Minchah and at kabalos
Shabbos, all the mitzvos and
words that were said during
the week are elevated."
Perhaps this is because this
tefillah was established after
Adam's fall. He strengthened
himself and fixed the future,
rather than moping over the
past. This attitude rectifies
everything wrong performed
in the past.

Chesed - The Pillar of
Creation

As we wrote above,
Rashi (1:1) writes, by mbrmaw
AN P 0703 IMNNY mawnnse
DO AT DR, DRI O PRY
P onmed menen,  "At  first,
Hashem planned to create
the world with the attribute
of din. He saw that the world
wouldn’t exist in this
manner, therefore, Hashem
brought the attribute of
compassion (@) and
combined it with the
attribute of din."

Zera Shimshon zt'l (-
meyso'ywrmn) asks that he thinks
the world would exist. If
people would see the severe
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punishment that comes
immediately  for every
aveirah, nobody would

perform aveiros.

He answers that Chazal
(Avos 1:1) say, D2WR DT wow by
M 591 My S amnna by Tow
oom, "The world exists on
three pillars: Torah, avodah,
and kind deeds." Without
kind deeds, the world won't
exist. The pillar of the world
will be lacking. We learn to
do deeds of kindness and
deeds of compassion because
we see that Hashem leads
the world in this manner.
As Chazal (Shabbos 133b) say,
WA PO OAON AN UM D 8T
D1, as you see that Hashem
is kind and compassionate,
you should also be kind and

compassionate."

But if Hakadosh Baruch
Hu would lead the world
with the attribute of din,
people would also act in
Hashem's ways, and they
would act towards one

another with din, and
without compassion and
without  patience  and

without understanding. No
one would do favors for

others, and there would be
hatred and jealousy in the
world. The world can't exist
in this manner. Deeds of
chesed are needed, for this
is one of the pillars that give
existence to the world.

This lesson teaches us
the great importance of
chesed. There would have
been a great benefit if the
world were created with the
attribute of din. As the Zera
Shimshon explains, no one
would perform aveiros, and
everyone would be
tzaddikim. But Hashem
loves chesed, and Hashem
wants people to perform
chesed with one another.
Therefore, Hashem was
mevater on his own honor,
and He created the world
with the attributes of
compassion and kindness.
Unfortunately, with this
form of creation, there will
probably be aveiros in the
world. But at least there will
be deeds of chesed, and
people will help one
another.”
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10. The Midrash (Bereishis Rabba 4:6) states: “Why does it not say >3
a1 regarding the second day of creation? Reb Chanina says 2w/
npomd N3 - because division and machlokes were created on this
day, as it says op? op P32 7 o1, that the heavens became a
separation between the waters.” There is water below the heavens
and water above the heavens; this division resembles machlokes,
which is not 2w°2. Reb Tavyomi adds: “If a machlokes that benefits
the world is not called 213, then certainly a machlokes that causes
confusion, such as disputes between people, is not 2w .”

The Midrash (Esther Rabba 7:11) says that Bnei Yisrael are compared
to the stars. One explanation is that the stars were created to
appease the moon, which had to become smaller (see Rashi 1:16).
Bnei Yisrael are compared to stars because their primary purpose
is also to appease and help others. Hakadosh Baruch Hu loves the
stars. Rashi (Shemos 1:1) writes that just as Hashem repeatedly
counts the stars, showing His love for them, so too He repeatedly
counts Bnei Yisrael. Rashi says: 10200 osmw ,03m5% dwmw nan b
onw eena - “To show His love for them, for they are compared
to the stars, which Hashem brings out and brings in with their
number and their names.” The reason Hashem loves the stars can
be understood as being because they were created to appease the
moon. Hashem loves those who appease and help others.

Rashi (2:7) writes about the creation of man: o5y 191 DNAMNM 1 WYY
- “Hashem made him from below and from Above.” Man was
created from earth, below, and Hashem blew life into his nostrils,
which is from Above. A human being is therefore a mixture of
heaven and earth.

Reb Yisrael Salanter zt'l explains that the beings Above do not
need anything, while the beings below need many things — food,
clothing, counsel, help, and more. Man was created from above
and below so that regarding his own needs, he should feel like a
creation from Above and be satisfied with what he has, not seeking
more. But regarding his fellow man, he should view him as a
creation from below, recognizing that he needs many things, and
therefore seek to help him.

Rashi (2:7) writes about the creation of man, o357 12 DM 10 WYY,
"Hashem made him from below and from Above." Man was
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Bitachon

Someone didn't have the
money to buy a seat for
Rosh Hashanah and Yom
Kippur in his shul where he
davened throughout the
year, but he trusted that
Hashem would help him
find a seat. He came early,
before the tefillos began on
Rosh Hashanah, and studied
the map, hoping to find his
name, but it wasn't there.
No place was arranged for
him. So he stood in the
aisles, between the many
bachurim (who also didn't have a
place). When the mispallelim
passed through the aisles,
he was inadvertently pushed
from side to side, and it was

very unpleasant. Then,
someone called him and
said, "Why are you standing
in the aisle? Your place is
right next to me!"

He went to see what he
was talking about and saw
that his name was on the
seat. He had bought a seat
for Rosh Hashanah a year
before, and his name was
still on the seat.

Wondrously, Hashem
arranged a place for him to
sit.

(Obviously, when one can afford to
buy a seat, he should, so he can daven
properly, but when the situation doesn't
enable it, and he has the midah of
bitachon, Hashem will help him.)

created from earth, below, and Hashem blew life into his nostrils.
That is a creation from Above. So a human being is a mixture of
heaven and earth, above and below.

Reb Yisrael Salanter zt'l explains that the beings that are Above,
in heaven, they don't need anything. The beings below need many
things. (They need food, they need clothing, counsel, help, etc.) Man was
created from above and below because for one's own needs, one
should feel that he is from the creations "Above" and he doesn't
need anything. He should be satisfied with what he has, and not
seek for more. But for his fellow man, he should consider him as
a creation from "below" and to understand that he needs many
things, and therefore, to seek to help him.
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It states in this week's
parsha (3:19) 0% o8¢ PoX N3,
"By the sweat of your face,
you will eat bread." The
pasuk is discussing the
obligation to make
hishtadlus for parnassah,
but together with this
obligation is the awareness
that everything is from
Hashem. We can trust in
Hashem, and Hashem will
help us.

The Gemara (Kesubos 104a)
states that moments before
Rebbe was niftar, he raised
his ten fingers and said,
"Ribono Shel Olam, you
know that I toiled with all
my ten fingers in Torah, and
I didn't take any pleasure
from this world, not even
with my tiny finger." The
miforshim say that Rebbe
was very wealthy. The
Gemara (Sanhedrin 36a) States,
"From Moshe Rabbeinu
until Rebbe, we don't find
Torah and wealth together
(s opma s o). So, how
could he say that he didn't
enjoy this world at all, not
even from his small finger?

Rebbe was saying that he
didn't have any pleasure
from his fingers. He
recognized that all pleasures
he enjoyed were given to
him directly from Hashem,
and they aren't the work of
his own hands.

The Imrei Noam zt'l
discusses the pasuk 7g8 nya
ony 28m, "By the sweat of
your face, you will eat
bread," and he writes that
na is roshei teivos for mmay
m2on 1253, "The work of the
heart is tefillah"
This tells us that one doesn't
have to sweat and work
hard to earn his parnassah.
He can earn his parnassah
with his tefillah. He doesn't
need 7ox8 N3, the sweat of
the face, and hard work. He
needs tefillos, said from the
depths of his heart. Although
it states, mwyn IWN 53 o,
that Hashem blesses us
when we do (from what we learn,
the chiyuv of hishadlus), hOWQVGI‘,
Chazal (Sanhedrin 65a) tell us
qwyn m ooy Moy, the
moving of the lips is called
an action. Therefore,
davening can also be called

(Taanis 2a).
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hishtadlus. (See Maor v'Shemesh,
Bishalach, quoting Rebbe Mordechai of
Neshchiz zt'l, that tefillah is also
hishtadlus - mwyn "0 YooY mpy - and one

doesn't need any other hishtadlus.)

We say in the Selichos,
mwpar menn 129 9Twn. This is
saying that ywm “nwn the
majority of our hishtadlus
should be mwpa myrn, our

Beis HaShoavah, chachamim
juggled with =z S» mpay,
"torches of light". They
threw the "torches of light"
from one hand to the other,
and the light of the torches
shone to all sides. We can
explain, b'derech remez,
that this hints to us that the
light of the yom tov should

1 11
tefillos to Hashem. shine the entire year. Succos

has passed, but as chassidim
The Influence of the Yom

say, "It didn't pass; it went
Tov

in. It became part of us." The

lessons of succos, its

The Gemara (Sukkah 53a)

states that at the Simchas  holiness, and the brachos of

11. The word on> means bread, but it is also an analogy for Torah,
as it says (Mishlei 9:5) *pr%3 12155, The Yismach Moshe (mrnwas mows)
teaches that although on %oxn o8 nyta is a curse that we must toil
for our parnassah, if we wish to free ourselves from this curse, the
solution is to toil in Torah, which is also called on%. That toil can
exempt a person from needing to make the other toil.

It says (Tehillim 104:21) D528 >-81 wpady 7702 DuNY 0937 - “The young
lions roar for prey and request their food from Hashem.” oy
refers to roaring, while vp3% is a calmer request. When people
make hishtadlus, they roar - they are busy, involved, and think
everything depends on them. When they daven, it is ¥/p3%, a quiet
and often unemotional and detached request. This is not how it
should be. Someone who behaves this way resembles the animals
(@rs21); he is not acting like a human being. It should be the
opposite: the primary effort should be in our tefillah. That should
be our main hishtadlus.
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the yom tov remain with us
throughout the year.

The Mishnah (see Yoma ch.6)
states, 1> DN T 100 50 by
o o o n, "At every
succah that he came to,
people told him, 'There is
food here. There is water
here.""

Rebbe Yisrael (the Yanuka)
of Stolin zt'l said that what
is hinted at in these words is
that no o0 5%, from every
year Succos until the coming
Succos, D T I T D DN,
he receives bounty of
parnassah. The mitzvos of
Succos bring us a shefa of

food and drink for the entire
year, until next year Succos.

We daven on Succos,
wEbN 11 uNwm, which means
that Hashem should load
onto us the kedushah of the
yom tov, more than we are
able to carry on our own

(Avudreham on Pesach).

The Avudreham also
explains that nywm means
fire (as in Rosh Hashanah 22b, Bpyxowin
mawn). We request ' wNwm
T o2 nAx wpby  that
Hashem should enlighten
us with the light of the
yomim tovim.*

12. According to the literal meaning, this refers to the person who
took the goat to the >, to throw it off a cliff on Yom Kippur.
There were huts along the route with food and drink, and people
offered them to him. He never partook of the food, since eating is
forbidden on Yom Kippur, but the fact that food was available
calmed him and enabled him to continue until he reached his
destination.

13. The Gemara is referring to the bonfires that the beis din would

light on mountaintops to inform the public when Rosh Chodesh
had been declared.

14. Rebbe Moshe Kobriner zt'l (Imros Tahoros, Shavuos) said a similar
explanation. He said wywim means: ™ 1IN DX 1WpRDD PIN DIN OON
v mnp, "Hashem should shine into us the holiness of the yom
tov!" amw Sprow N 1wy wivp o8y, "We should merit to take along
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It states (Shemos 34:22) s
T nown oNT, and the Sfas
Emes (yow 77 mm) says that
this means Succos which is
mwn nown, the strength for
the entire year. The year's
existence, and all the year's
bounty, comes from the
Yom Tov Succos.”

Hashem is with Us All Year

The Midrash says that
after the seven days of
Succos, Hakadosh Baruch
Hu says, oonmap by mwp, "It is
hard for Me your departure,"
and Hashem asks us to stay
one more day.

The question is that after
Shemini Atzeres passes, it
will also be hard for Hashem
when we leave. What is

accomplished by staying
one more day? Inevitably,
there will be a moment
when it is hard for Hashem,
keviyachol, when we leave!

It is repeated that the
Yismach Yisrael zt'l told the
following mashal to answer
the question:

There was a king who
had a son, and they both
loved each other immensely.
When the son got married,
he lived far away from the
king, and the king and the
son didn't stop yearning for
one another. One day, the
father, the king, came to
visit. The son was very
happy for the duration of
the days his father was
there. When it was time for
the king to return to his

a touch of simchah," a drop of simchah from the yom tov should

remain with us.

15. The Gemara (Avodah Zarah 3a) calls the mitzvah of succah msn»
mop, an easy mitzvah. The concept of 1% is found in what the
Gemara refers to as a n>p 773, an insect that eats and consumes but
does not excrete (see Gittin 56b). It takes in and does not give out.
Reb Avraham Yehoshua Freund of Asad zt'l said that succah is
called 15 msn because it shines holiness into the Jewish nation,
and that light should remain inside and never leave.
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homeland, the son came to
his father and expressed his
disappointment. The father
said, "I have a solution for
you. Build a home for me,
near where you live, and 1
will remain here with you."

Similarly, when Succos is
about to pass, Hakadosh
Baruch Hu says to Bnei
Yisrael, oonvp Sy mwp, it is
hard for Me when we depart.
It is hard for both of us.
However, there is a solution.
Build a mishkan for me, and
I will dwell with you,
always."

Even in our times, when
we don’t have a Mishkan,
we should make our homes
a Mishkan, a place for the
Shechinah, and Hashem will
remain with us the entire
year.

But the person says, "But
how can I possibly make a
place that will be fitting for
You? I am a human being,
imperfect; what can I do to
make a place for You?"

Hashem replies, *»y 135y
Trx ov, "Stay with me for one

day." This means to take
upon yourself a small
kabalah. Take something

along with you for My sake,
something small that you
can keep. Hashem isn't
asking for a lot. Do
something small, but do it
for Me, and 1 will dwell
together with you the entire
year.

Throughout Succos, we
bring many korbanos, but
on Shemini Atzeres, we
bring, Ty »x Tnx 75, far fewer
korbanos, a single 7» and a
single 8. The Avnei Nezer
explains that this is to tell us
that something small is also
sufficient, and Hashem will
remain with us, and He will
rejoice with us.

There is a tefillah to be
said when one leaves the
succah. In this tefillah, it
states, 7771 37 00210 NS MO
Baiinnti R D WM RN TNN
77, "In the merit that I left
my home and went outside
to perform the mitzvah of
sitting in succah, may it be
counted as though I went to
galus." There is a certain
amount of discomfort in
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having to leave the house to
eat in the succah. We say in
this prayer that if it was
decreed galus, exile, on a
person (or on a community, etc.),
chalilah, let the galus to the
succah be considered as if
we were already in galus,
and that we already received
our punishment.

The question is that galus
is extremely painful. It is a
far greater punishment than
simply picking oneself up
and eating in a succah for
seven days. How can this
small discomfort take the
place of galus?

The Yeitav Lev (first night of
Succos, 5) answers that in
Hashem's eyes, small things
are viewed as significant.
The small discomfort of
galus to the succah, in
Hashem's eyes, is viewed
and considered as if the
person went to galus and
had already received this
punishment.

We quote, "It states
(Bereishis 24:1) 932 D72N NN 772 '),
'Hashem blessed Avraham
with 523, everything' and %23

also means 17 %>, anything,
even a drop. The Gemara
(Yoma 74a) Ssays that 251 %
means even a drop of chelev,
forbidden fats, is also
forbidden. Rashi writes, Y05
yown N 53, the word 5
implies that even a tiny drop
is forbidden. Therefore,
when it states 077928 78 773
533, 'Hashem blessed
Avraham with 503,
everything,' this means that
Avraham, and the Jewish
nation, receive reward even
for a 7%, a drop of a good
deed. That, too, will make a
great imprint in heaven.

"As the Chovas
HaLevavos (Cheshbon HaNefesh 5)
writes, 'It shouldn’t be small
in your eyes anything you
do for Hashem, even a word,
and even a look, because the
little that you do is enormous
for Him (5sx 29 300 wyen 2). The
same is with aveiros. The
best example of this is the
sun. When it moves an amah
on earth, it moves vast
distances in heaven.

"Therefore, we request
that going out of the house
should be like going to
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galus. This is because in
heaven, this small deed is
seen far greater than it
appears to us, and it makes
a great imprint."*

There is a wonderful vort
from Reb Moshe Leib
Sassover zt'l. On yom tov,
we say »mma s, "You chose
us from all nations... You
love, and You desire us..."
Immediately after yom tov
passes, we say in Shemonah
Esrei ..nnmn 7o, "You give
us wisdom..." (This is the
Havdalah we say in Shemonah Esrei.)
Rebbe Moshe Leib Sassover
said, "It is the same N,
"You' of »namannN, as the oy,

You' of wnmn nnx. Hashem
remains the same Hashem.
When it is yom tov, and
when it is weekdays, we are
associating with the same

Hashem yisbarach.
Therefore, even after the
yom tov passes, don't

despair; don't think that we
lost our connection with
Hashem, because it is the
same 8. We can still
connect with Hashem with
our good deeds, with our
mitzvos, etc. And as we are
explaining, the kabalos tovos
will grant us an aspect of
the yomim tovim even after
the yomim tovim pass.”

16. A person needed a screw for his personal needs and noticed
an expensive chandelier hanging from the ceiling. He understood
that it was supported by a screw. He thought to himself, “The
chandelier is very precious and beautiful and costs a lot of money,
but the screw is cheap and insignificant. It won’t bother anyone if
I take it.” People shouted at him, “It is true that the screw is
inexpensive, but without it the chandelier will fall.”

This is the response we give to those who say that a small kabbalah
is meaningless. We reply that even if it is small and seems
unimportant, we need it to hold onto the yom tov throughout the
year.

17. We can also explain that when we say unma iy, don't forget
that soon you will say wmmn iy, and therefore make a kabbalah
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Shabbos YT UM NN PN DAY PYNN P

W y3Ny, "How a person sets

Rebbe Dovid'l of Tolna  himself onShabbos Bereishis,

zt'l said that Shabbos  that is how it will be the
Bereishis is mmaw % % m>7  entire year."s

mwn, the preparation for all

Shabbosim of the year. It states (23) ny oF>y 71

wiN v oyawn ov, "Hashem

The Tzemech Tzedek of  blessed the seventh day, and

Lubavitz zy'a said, vbypwnm  He made it holy." The Zohar

tovah so that the yom tov will remain with you.

18. The Rashab of Lubavitz zy’a said, quoting his grandfather, the
Tzemach Tzedek zy’a, that there is great happiness in heaven on
this Shabbos, like the joy a father feels when he brings his son for
the first time to cheder to study Torah. This is how it is at the
beginning of the year: our Father in heaven is very happy when
He sees His beloved children beginning the Torah from Bereishis.
Therefore, it is an eis ratzon, and many yeshuos can occur on this

Shabbos.

The Pnei Menachem zt'l of Gur would say that there is a renowned
segulah to open the aron kodesh for kriyas haTorah. When the
aron kodesh is open, it is an eis ratzon for tefillah. The Rosh (Hilchos
Sefer Torah 1) writes that in our days, the mitzvah of writing a sefer
Torah is fulfilled by purchasing sefarim such as chumashim,
Mishnayos, Gemaros, and their meforshim. The Rosh explains:
“The mitzvah of writing a sefer Torah is to learn from it... and
with the Gemara and the meforshim, he will know the mitzvos
and the halachos clearly. Therefore, these are the sefarim that a
person has a mitzvah to write.” (See Shulchan Aruch, Yoreh Deah 270:2,

with the meforshim there.)

Just as opening the aron kodesh is an eis ratzon, so too when one
opens and begins the Torah from Bereishis. This is a wonderful
eis ratzon. Certainly so when the yeshivos and kollelim reopen at
this time. It is an eis ratzon, a very special moment in heaven.
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(which people say on Friday night  Zohar states wondrous
before the seudah) teaches, "All brachos that we receive from
brachos, above and below, Shabbos, and in particular,
come from Shabbos." The on Friday nights.”

19. The Chofetz Chaim (al HaTorah) writes: “Those who lack emunah
are so foolish. They come to Shabbos late, and they are quick to
leave Shabbos. The weekday is cursed with on> %o8n o8 nya - that
one must work hard to earn parnassah. Only Shabbos is free from
this curse. Hakadosh Baruch Hu Himself blesses this day, as
Chazal say: wap ..1072.... Instead of being wise and coming to
Shabbos early to receive its blessings, and leaving Shabbos late so
they do not rush back into the curse of the weekdays, they do the
opposite. They begin the blessings of Shabbos late, and they hurry
to leave it and enter quickly into the weekdays. Fortunate are
those who understand this and accept Shabbos early and leave
Shabbos late so that they can receive Hashem’s blessings.”





